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POLITICAL- SOCIAL ORIGINS OF ATHEISM 
by Marko Or�o l i� 
Dr. Marko Or�o l i� (Roman Catholic) is  a member of the Fran­
c i s c an order of f r a i r s ,  and a p r o fe s s o r of t heo l ogy i n  
S a r a j ev o ,  Yugo s l av i a .  He h a s  been a pa r t i c ipant i n  Chr i s ­
tian- Marxist  d ialogues in Yugos lavia and abroad. 
"Cau s e s  o f  a t he i s m  inc lude t he c r i t i c a l  rea c t i on aga in s t 
rel igion in some regions , especially against  the Chr i s t ian 
rel igion" (The Second Vat ican Council).  
Encou rage d  by t he w o r d s  o f  t he Second Va t i c an C o un c i l  t aken as 
the motto, I wish to  contribute to the philosophical and theological 
r e f l e c t i on s  on t he c au s e s  o f  contemporary a the i s m  by o f fe r in g  some 
observations in the field of pol i t ical sc ience, w i th special reference 
t o  Europe and particularly Yugos lavia. The theological j u s ti ficat ion 
f o r  t h i s  appr oach c an be found in t he we l l  known interven t i on by 
v 
C a r d inal  Seper and C a r d i n a l  K8n i g  a t  t he Counc i l ,  on a the i s m  a s  a 
d i s t inct ively European phenomenon and ,  of course, in the cons t itut ion 
"Gaud ium et spes" of the Second Vat ican Counci1. 1 
The readers o f  t h i s  paper may be s u r p r i sed b o t h  by t he approach 
i t se l f  and by t he unu s u a l  way of d i s cu s s ing t he p o l i t i c a l - s oc i a l  
origins of unbelief. For this reason I point out tha t ,  i n  contrast t o  
the natural sciences,  pol i t ical science estab l ishes tendencies rather 
t han fu l l y ev i den t l aw s .  N o r  i s  i t  e a s y  t o  determ ine t he b a s i c  con ­
cep t s  we use here, when w i shing to  apply them to rea l  people. Indeed , 
we s hou l d  bear in m ind t he borde r l ine bet ween b e l ieve r s  and non­
be l ieve r s  does not p a s s  be t �� peop l e  bu t ra ther t hrough p e ople ; 
therefore the divi s i on between bel ievers and non-bel ievers i s  actually 
an a r t i f i c i a l  one and is a c on s equence of a s t a t i c  c on ce p t i on o f  
theism and atheism. To wish t o  es tabl ish this separat ion would vio­
l ate the l iberty of an individual and mel t  in the unut terable depth o f  
human d i s t inc t iveness.  I t  i s  for thi s reason that censuses i n  Yugo­
s lavia after 1953 do not include the i s sue of rel igion. 
* T r a n s  1 a t  ed f r o m C r o a t  i a n ,  " P o  1 i t i �k o - s oc i j a ln i  k o r i jeni 
a t e i z m a , "  Nova e t  ve tera ( S a r a j evo) , V o l. 30,  n o .  1 ( 1 9 8 0 )  by permi s ­
s ion o f  the author . 
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I am aware o f  t he p o s s ibi l i ty o f  purely em o t i on a l  responses to 
the mat ter being presented. Some sensit ive bel iever might say,  why do 
we need a l l  t h i s? Why should we g ive in t o  a t h e i s m ?  On the o t her 
hand, some non-bel iever might ask, why should he or she be bothered by 
this? Cri t icizing some forms of the pol i t icization of rel igion and 
church l i fe he or s he p o l i t i c i z e s  h i m se l f  o r  he r s e l f  and therefore 
be comes sur rounded by the i l lne s s  he or she i s  t rea ting o the r s  for. 
To the fi r s t  group I wou l d  s ay t h a t  Je s u s  Chr i s t ,  a s  a God - man,  w i l l  
rema in,  l i ke i n  every thing e l s e ,  the una t t a inab l e  idea l f o r  the be­
l iever a l s o  in h i s  or her "y i e l d ing." As  far as a t he i s t s  are con­
cerned , I think, according to Marx, both atheism, by prevai l ing over 
re l i g i on ,  and M a rx i s m  (Marx s a y s  "commun i s m" ) , by p rev a i l ing over 
private owner s h i p ,  is a med i a ted human i s m .  2 Thus t he c r i t i c  i s m o f  
atheism (ei ther enl ightenment o r  that i n  the robes of Marx i sm) is  by 
no means an ant i-Marxism nor is  the criticism of c lerical i s t ic pol i t i­
cizat ion of rel igion a kind of s t ruggle against  rel igion. I t  should 
be kept in mind that vulgar material ism mixed w i th pol i t ical volun­
tarism "gave birth" to Stalinism which is an open wound in the Marxist  
movemen t ,  in t he s ame manner a s  c le r i c a l i s m  is  an open w ound in t he 
church' s  t i s s ue. 
The Role of Rel igion and Church in Medieval Society 
The two most widespread maj or modern rel igions,  I s lam and Chris­
t i an i t y (w i t h  i t s  s eve r a l  v a r i a t i o n s ) ,  had a very impor t a n t  pub l i c 
fun c t i on in t he med iev a l  feuda l po l i t i c a l  s y s tem in Europe. They 
permeated their respect ive pol i t ical sys tems to such an extent that 
one could speak of Mus lim or Chris t ian countries respect ively, as  the 
prev a i l ing form o f  po l i t i c a l  organ i z a t i on t i l l  the end o f  the F i r s t  
Wor l d  War,  wh i ch s aw the des t ru c t i on o f  four emp i re s : Au s t r o - Hun­
ga r i an ,  Ge rman, Ru s s i a n ,  and Turk i s h ,  t hree of w h i ch were Chr i s t i an 
and one Mus l im. 
It is worth not ing that the three Chr i s t ian empires inc luded one 
Catho lic (Austro-Hungary) , one Protes tant (Germany) , and one Orthodox 
(Ru s s i a ) .  E a ch rul ing emperor obv i ou s ly needed h i s  o wn church and 
each church seems to have been eager to  lean upon its own ruler. The 
Turk i sh s u l t an w a s  a l s o  a c a l iph ( i .e. , the me s senger' s depu t y ). 
Christian and Mus l im countries then helped the establishment of Chris­
t i an and Mu s l i m c iv i l i z a t i on s , ph i l o s ophie s , a r t s ,  e t c. Re l i g i on 
played a very import ant role in public l i fe. I t  was the main ideolo­
gical force of the early Middle Ages and was often abused a s  ideology. 
One shou ld remember the Crusades and rel igious wars of the Chris t ians ,  
holy wars (j ihad) led by the Mus l ims , the inquisit ion, etc. 
The new m idd le c l a s s  o f  t he beg inning o f  the 1 9 th century a l s o 
tended t o  make re l i g i on , Ch r i s t i an i t y in p a r t i c u l a r ,  i t s  po l i t i c a l  
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t o ol though the m i d dle cl a s s  here j o ined cons ervat ive, reac t i onary 
system s ,  the best proof of which is  the foundation of a world organi­
zat ion , the Holy Alliance, in 1815. The abuse of re l igion and church 
institutions in the Middle Ages mos t  frequent ly occurred : a) as  an a 
p r i o r i  i n s t itut i on o f  rule b y  the w i l l  o f  God , a n d  b )  b y  i n s t rumen­
talization of the church as the pil lar of the s ociety. 
I do not w ish to claim that, out s ide of constructed ideologies,  
rel igion and church did l it t le for the earthly world by taking part in 
med ieval socio-polit i cal sys tems. However, the fact remains that both 
rel igion and church were extremely abused in medieva l soc iety, which 
w a s  very harmful b o t h  for s o c ie ty and for re l ig i on. Med iev a l  s ov­
ere i gns ru led by the "W i l l  o f  God" (Dei gra t i a ) ,  i n  c on t ra s t  t o  t he 
presen t  ruler s ,  who rule by t he w i l l  o f  peop le.  It  is  qu i t e  c e r t a i n  
that medieval sys tems were much more d i s tant from the t rue w i l l  o f  God 
t han the modern ones are from t he t rue w i l l  o f  peo p l e .  D iv i n izing 
monarchs , monarchy, and the exi s t ing official government ( s ince a l l  
government comes from God) object ively led to the absurd fact that any 
socio-po l i t ical change was necessarily directed again s t  the church or 
even religion if it tended to be progres s ive and popular. In his book 
Pol i t ics Based on the Words of Holy Scripture, French b ishop Bossuet 
gave a theo l og i c a l  j u s t i f �c a t ion o f  t he god l ike character o f  t he 
monarch ' s  rule. He w rote : "Oh , you k i ng s ,  h ave n o  qua l m s  abou t 
exert ing your p o we r ,  s ince i t  i s  o f  god l y  o r i g in and serves for t he 
we l fare o f  t he who l e  o f  mank i n d . "  The famous preacher s poke in a 
s i m i l a r  way : "You are n o t  born great and p owerful by chance. God 
chose you at  the beg inning o f  t ime for ea r th l y  g l ory. He m arked you 
w i t h the s w o rd o f  h i s  greatne s s  and r a i sed you to t he fu l lne s s  of 
title and human excel lence above the mas ses of people."3 
Th i s  godl ike chara c ter o f  t he k i ng ' s  ru l e  w a s  s t re s sed b o t h  in 
the "Dei gratia" t itle and in the induct ion into the service and every 
other documen t .  F rench k i n g s  were u s ua l l y c rowned i n  t he Rhe i m s  
Cathedral where the king, surrounded b y  h i s  whole ret inue, first took 
an oath to the church and her peop le and t hen w a s  anointed wh i le t he 
bi shop said the follow ing formula:  "Be b les sed and enthroned as  king 
in this  kingdom , that God gave you to rule." On the next day the king 
would v i s i t  the ill and touch everyone saying : "The King touches you 
and God will cure you." 
F o r  t h i s  rea s on i t  i s  no w onder t h a t  L ou i s  XIV w r o t e  in h i s  
"Memories": "The one (God) who gave kings t o  the people wanted them 
t o  be adm ired a s  h i s  regen t s . "  The d iv i ne form o f  t he ru l e  o f  king 
and ruler also exi sted in some regions of Yugos l avia for a l ong time, 
in "His  apost o l i c ,  royal and t zari s t  Majesty," Franz Joseph o f  Aus tria 
had the right of "veto" in the elec t ion of the Pope for a l ong t ime. 
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Conditions were very similar in the Byzant ine Emp ire. After the 
thorough research done by O s t rogor s k i  one can n o  l onger s peak o f  
Caes aropap i s m  w i t h i n  By z an t iu m ,  b u t  i t  i s  t rue t h a t  t he emperor' s  
court had a s t rong influence on church l i fe. The case was s imi lar in 
King Nemanja's  Serbia.4 
Until the 1054 schism, the Chr i s t ian Church was merely regional 
(Roman, Alexandrian, etc. )  but the establi shment of nat ional churches 
such as the Serb i a n ,  Bu l ga r i a n ,  Greek , and Ru s s i an b rought abou t an 
ins trumental izat ion of rel igion aiding the formation of an ideological 
un i ty of n a t i o n s .  C a t h o l i c i s m w a s  in C a t h o l i c  France a n d  in the 
"Au s t r o-Hung a r i an" Emp i re and a s i m i l ar t h i n g  happened t o  Ort hodox 
Christ ianity in t saris t  Rus s ia. The Cons t i tut ion of t saris t  Rus s ia of 
1 8 3 2  (Ar t i c l e  4 2 )  and the Cons t i t u t i on o f  1 90 6  (Ar t ic le 6 4 )  s ay t h a t  
the tsar, "as a Chr i s t ian ruler is  the supreme protector and guardian 
of the dogm a s  of t he ru l ing rel i g ion and t he d e fende r  o f  the proper 
r 
faith and a l l  order in the holy Church." 
The official textbook for church l aw by N. Suvorov (Moscow, 1908) 
c l a i m s  that " t he t s a.r has Eo t e s t a s  iur i s d i c t i o n i s "  over t he who le 
church, except in the sacramental sphere (Eotes tas ord1nis ) ,  which is 
the responsibi l i ty of the c lergy under the bi shops.  
The Pro t e s t an t  form o f  Ch r i s t i an i t y ,  e s pec i a l ly in the 1 9 th 
century and even ear l ier , became a s tate church and religion. Let us 
rec a l l  the r o le of t he k ing in Ang l i c an i s m  and the s t a te' s over a l l  
con t r o l  over pub l i c  and re l i g i o u s  l i fe in t he en l i g h t ened ; ab s o lu t e  
monarchy o f  Friedrich I I  in Prus sia,  where "rulers rule u s ,  peasants 
feed us, soldiers defend u s ,  and c lergy pray to  God for us. Everybody 
works and nobody thinks." 
On ly . in t h i s manner c an one unde r s t and t he pr inc i p l e  "Cu i u s  
reg i o ,  i l l iu s  re l igio" ( He who owns the l and owns t h e  re l i g i on )  im­
posed by Protes tant ism to just ify the fac t that most  o f  the cons t i tu­
t ions and s tatutes of Chri s t ian churches were promulgated or approved 
by the sovereign. 
I s l am ,  in the form which w a s  s i gn i f i cant for t he Yugo s l av i an 
geopolitical area, cons idered the sul tan as  hal ifet resu l i ll ah i , 5 from 
the early 1 4 t h  cen tu ry un t i l  1 9 2 4 ,  when the l aw pre s c r i bed t h a t  t he 
last cal iph was to be expel led from Turkey and his  headquarters abol­
ished . 
Such a rel i g i o u s  fun c t ion o f  the s u l tan , i t  seem s ,  c ou l d  n o t  be 
der ived from t he Qur ' an and Sunna but w a s  b a s ed on t he c onsensus o f  
t h e  s ch o l a r s  o f  t h e  t i me and o n  leg a l  ana l o g i e s .  Th i s  l e d  t o  grea t 
abuses of religion in the pol it ical sphere and .was certainly agains t 
original Is lam. Such a twofold funct ion of the sul tan and the theol­
ogy j u s t i fy ing it d i d  not a l l ow the rel i g i ou s  commun i ty e i ther to 
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differ or to be separate from the s tate, which, indeed, brought about 
a great abuse of religion for pol i t ical purposes for centuries.  
If we aga in go b a ck in h i s t o r y ,  w e  m i gh t  c l a i m  that i n  e a r l y  
feudal society the dependence of rel igion and church upon society, the 
s tate,  and the sovere ign were good for spreading rel igion. S t i l l ,  i t  
i s  certain that this union o f  s tate and church, espec ially i n  the late 
Middle Ages led to grave abuses of religion and the church for reac­
t ionary pol i t ical purposes and was thus pernicious for the true happi ­
n e s s  of  the ru ler, peop le,  and true sound piety. 
By legit imat ing the ruler � priori through the w i l l  of God , thus 
mak ing h i m  or h e r  the i n s t rument o f  God , i t  w a s  much e a s i e r  f o r  
med ieval society to make priests  and b ishops the tool as we l l  as the 
p i l lars of the society. Medieval society, typically a class  society, 
a l s o  had the assemb ly of the e s tates which included nob i l i ty,  c lergy, 
and the third es tate. When clergy supported the nob i l i ty during the 
F r ench Revo l u t i on i t  w a s  no wonder t h a t  t h e  m embe r s  o f  the t h i rd 
estate s t ruggled at the same t ime agains t God , by whose w i l l  the kings 
were appointed, and the church, which supported the aris tocracy. The 
c l e r gy a s  w e l l  a s  the n ob i l i t y e n j oyed p r iv i l e g e s  such a s  f o ri ,  i m:. 
munitat i s ,  canon i s ,  and the so-called beneficium competentiae, not to 
speak of the representatives of the hierarchy. 
There certainly was antagonism between secular and spiritual rule 
and the church ' s  and c l e rgy ' s  invo lvem e n t  in t h e  med i ev a l  s o c i a l  
sys tem often was a neces sary precond i t ion for spreading o r  st rengthen­
ing re l i g i on bu t - - wh a t  we o f t en forge t - - v i e w e d  from h ind s i gh t  a t  
l e a s t ,  i t  a l s o  imp l i ed a c e r t a i n  o r  v e ry f r e q u e n t  abu s e  o f  r e l i gi on 
for polit ical purposes , turning religion into ideology for preserving 
or faci litating exi s t ing cond it ions. 
Abuse of Rel igion in Early BouFgeois Society 
The b ourge o i s i e  d i d  a grea t th ing b y  l ib e r a t ing s o c i e ty from 
med ieval narrownes s  and legal inequal i ty but it ens laved the soc iety 
by leaving the inequalit ies of private ownership untouched. In revo­
l u t i onary Europe o f  the l a t e  e i gh t eenth c e n t u r y ,  the poe t Nova l i a  
c l a i m s  t h a t  "on l y  C h r i s t i a n i t y  c an s ave u s  from revo l u t i onary fire" 
and Napoleon interpreted the ro l e  of r e l i g i on i n  e a r ly m i dd l e - c l a s s  
society a s  fol lows : "How can a s tate w i thout rel igion b e  orderly? A 
society cannot survive w i thout inequal i ty in property and there � b e  
n o  i nequa l i t y  in prope r t y  w i t hou t r e l i g i on. When one man s t arve s 
b e s i d e  another man , who h a s  an abundance o f  every t h ing,  h e  c anno t 
reconc i le himself to this d ifference w i thout a higher authority tell­
ing h i m :  " ' G od w i sh e s  it,  God d e s i r e s  it  to  b e  s o ;  i n  this  w o r l d  
there shou ld b e  both rich and poor but the d i s tribution afterwards i n  
eternity w i l l  be done i n  a d ifferent way. 1116 
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The perfidious abuse of rel igion in middle-class  society i s .  the 
more dangerous the more it i s  hidden. Think only of Chr i s t ian theor­
i e s  on priva te owne r s h i p  w i t h i t s  the o l o g i c a l j u s t i f i c a t i on and of 
Christ's  command that he who has two shirt s must give one to him who 
h a s  none.  
When the old pdl i t ical regimes were again res tored at the Vienna 
C ongre s s  in 1 8 1 5 , thou gh made s omewha t m o r e  d e m o c r a t i c  th rough the 
introduction of parliamentary monarchies,  the former abuse o f  religion 
and church in the an c i ent regime w a s  j o in e d  by the n e w  abu s e  o f  
rel igion, described b y  Napoleon Bonaparte. • 
The sys tem thus estab l i shed , i.e. , the re formed medieval system, 
had now to be preserved through an organizat ion which was not cal led 
the Holy All iance by chance. The Rus s ian ruler proposed es tabl ishing 
s u ch an organ i z a t i on t o  p r e s e rve the ex i s t i ng r e g i m e s  and a l l  l e g a l  
governmen t ,  s in c e  the ru l e r s ,  Chri s t ian in th i s  c a s e ,  m u s t o b e y  t h e  
w o r d s  of S t .  Pau l  t h a t  a l l  ru l e  c o m e s  from God ; s o  the f i r s t  a r t i c l e 
of  the document estab l ishing the Holy All iance quotes S t .  Paul.  Thus 
Christ ian rulers (Protes tant,  Orthodox, and Catholic) are a l s o  obl iged 
as Christ ians to preserve any legal government in the world wherever 
i t  i s  in danger.  The H o l y  A l l i an c e  exp e r ienced v a r i ou s  c r i s e s  b u t  
genera l ly it operated more o r  less  succes s fu l ly unt i l  the revolut ion 
o f  1 84 8  and th i s  i s  ac tua l ly the l onge s t  p e r i od o f  abu s e  o f  r e l i g i on 
for reactionary pol i t ical purposes in Europe. From this period stems 
the extreme ly powerful connection between throne and a l tar which was 
encount ered by M a rx and the young w o rk ing c l a s s  w h i ch w a s  in i t s  
proce s s  of conso l idat ion. 
Having failed to estab l ish a completely Chris t ian society with a 
s ignificant c lerical role and due to the advance of laicism and secu­
l a r i s m  (edu c a t i on w a s  s e p a r a t e d  from the Church), certain pol i tical 
force s ,  espec ially after World War I, founded Christ ian parties whi ch, 
though doing much for their people and the Church at the t ime , compro­
mi sed rel igion with their conservat ive p o l i t i c a l  conc e p t i on s  and an 
inevitable parti sanship. Austria is an example of pol i t ical Catholi­
c i sm which ended in fascism. We can also find similar abuses in the 
geop o l i t i c a l  area o f  Yugo s l av i a  on the eve of and d u r ing W o r l d  W a r  
Two.  D u e  t o  s u ch h i s t o r i c a l  expe r i ence a s  w e l l  a s  the s p i r i t  and 
w o rd s  of the S e c ond V a t i can C ounc i l  C a r d i n a l  K8n i g  o f  V i enna s a id 
publ icly on televis ion on New Year' s Eve that in forthcoming Aus trian 
e l e c t i on s  no po l i t i c a l  party had the r i ght t o  appe a l  t o  the Church ; 
and, as is  well  known, in Aus t ria there are left i s t  socia l i s t  a s  well 
as  Christ ian or Catholic pol i t ical part ies. 
Posit ion of Rel igion in Yugos l av Society 
Th i s  s h o r t  exc u r s i on in the p a s t ,  thou gh b r i e f  and summary,  
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should not om it an important theme-- the pos i t ion of religion in Yugo­
s lavian soc i e ty.  
The pos i t ion of religion in Yugos lavian society is  based on i t s  
experiences during the war against  fascism,  during the revolut ion, and 
a l s o  in the program o f  t h e  C ommun i s t  P a r t y  o f  Yugo s l av i a ,  i . e . , the 
League of Commun i s t s  of  Yugos lavia. The Communi s t  Party of Yugos lavi a  
i s sued i t s  f i r s t  p r ogram i n  1 9 2 0 ,  the s e c ond a f t e r  the b reak w i th 
S t a l i n in 1 948 , and t h e  t h i rd in 1 9 5 8 . 7 I n  t h e  f i r s t  and s e cond 
programs there was no word agains t religion or the Church. There were 
not even any hints of  the is sue. But the third program of 1958 s tates 
that "membership in the League of Commun i s t s  i s  not cons i s tent w i th 
any aspect of re l igiousnes s."  The programs of  Eas tern European Com­
munist  Parties cons ider atheism as  an ind ispensab le prerequisite  for 
the l iberat ion of the people and the society. On the contrary, Yugo­
s l avian Commun i s t s  and Marx cons ider the abol ishment of private owner­
s h i p  a s  the p r e r e qu i s i t e  f o r  human and s o c i a l  emanc i p a t i on .  There­
fore , after their break w i th S t a l in and the experience gained in  the 
People 's  S t ruggle for Liberat ion [ during Wor ld War I I ]  they bel ieved 
t h e  m a t t e r  o f  r e l i g i on t o  be the p r iv a t e  a f f a i r  o f  each c i t i z en and 
Communist.  Yugo s l avian Commun i s t s  were extremely disappointed at  the 
heightened frontal at tack on Commun ism by the Vat ican, which s tarted 
a s  e a r l y  as Ju l y  1 ,  1 94 9 ,  by D e c r e e  Num b e r  2 of t h e  Ho l y  O f f i c e  
s tat ing that Communism i s  "mat eria l i s tic and ant ichri s t ian."8 Such an 
eva luat ion could not be appl ied to the Yugo s l avian Commun i s t  Party, i f  
we exam ine t h e  w o r d s  o f  t h e  P r ogram i t s e l f  a s  w e l l  a s  t h e  po l i t i c a l  
p ract ice, according to wh ich many cl ergy and devout believers o f  a l l  
t h e  r e l ig i on s  i n  Yugo s l av i a  w e r e  m e mb e r s  o f  the h i ghe s t  po l i t i c a l  
bodie s ,  i n  the repub l ican [ s tate ] and at  the federal leve l.  
The aforesaid Decree of  the Holy Office forbids any cooperat ion 
w i th Commun i s t s  under threa t of excommunication from the Church which, 
in Yugos l av cond i t ions , implied an utter boycott of  the legal govern­
men t r e c o gn i z ed by a l l .  Th i s  w a s , o f  c ou r s e ,  i n t e rp r e t e d a s  an a c t  
aga in s t  t h e  s t a t e .  Th i s  c l e r i c a l  a n t i c ommun i s m  fed t h e  S t a l in i s t 
bureaucra t s  in Yugos lavia. Therefore , as many as  3 , 7 12 members were 
exp e l l ed from t h e  League o f  C ommun i s t s  in one r e g i on on l y ,  in 1 953 , 
mos t ly because they declared themselves religious in the census. I t  
i s  l ike water s eeking i t s  own leve l in two tube s :  the more ant i com­
munism there is on one side,  the more S ta l ini s t ,  bureaucrat i c ,  conser­
va t ive , a d m i n i s t ra t ive a t t i tude t oward f a i t h  and b e l i ev e r s .  The 
Church r e s ponded by e l ev a t ing the Za greb a rchb i s hop S t ep in a c  t o  the 
rank o f  c a r d i n a l  on t h e  v e ry D ay o f  the Repub l i c  in 1 9 5 2 .  An t i com ­
munism was a l s o  reinforced by the brutality of Soviet m i l i tary forces 
in Poland and Hungary in 1956. This  view came to the fore in the old 
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approach to the relat ionship between rel igion and pol i t i c s  in "Punti 
fermi" [ instruc t ion ] , which says : 
" 1 )  In a l l  a r e a s  o f  a c t iv i t i e s ,  p r iva t e  o r  pub l i c ,  a C a t h o l i c  
m u s t b e  led b y  the l a w s ,  o r i en t a t i on s , and d i r e c t i o n s  o f  t h e  h i er­
archy ; 
2 ) The Church has the right and ob l igat ion to  enter the field of 
pol i t ics in order to enl ighten human minds and help them choose what 
i s  mo s t  approp r i a t e  in e t h i c a l  p r i n c i p l e s  and C hr i s t ian s o c i a l  
s cience ; 
3)  The prob l e m  o f  po l i t i c a l  coopera t i on w i t h t ho s e  who d o  n o t  
r e c o gnize r e l i g ious  p r in c i p l e s  m u s t b e  s o lved n o t  by an ind ividual 
Cathol ic but by ecc l e s iast ical authority; 
4) There is  an insurmountab l e  d i s c r e p ancy b e t w e e n  the M a rx i s t  
sys tem and the Christian t eaching."lO 
Natura l l y ,  when t h e  new p r ogram o f  the Le ague o f  C om m un i s t s  of 
Yugos lavia was be ing is sued, peop le who had read this could not eas ily 
a l low the exis tence of two "central commit tees , "  one in the Party and 
the other in the Church hierarchy. So we can very well  unders tand the 
a t t itude of the Party program of 1958 about excluding bel iever s  from 
membership in the Le ague of C ommun i s t s .  The r e a s o n s  f o r  t h e  s t r i c t  
implementation of thi s a t t itude towards the Communists  and bel ievers 
should also be sought in the s ta t i s t-bureaucratic att itude of certain 
people in the League. 
The P r e s i d e n t  o f  t h e  League o f  C ommun i s t s  of Yugo s l av i a ,  J o s ip 
Broz Tito, himse l f  said , at  the Fourth Plenary Sess ion of the Central 
Committee of the League of Communists  of  Yugos l avia in Jul y  1 966 , that 
the representatives of conservative bureaucratic forces us ed '� talin­
i s t  methods for ten years."1 1  One can suppose that the conservat ive 
bureaucratic forces affected the a t t i tude of the League of C ommunists 
of  Yugoslavia towards its  rel igious members. 
The condit ions changed during the 1960s.  Yugos l av phi losophers 
and sociologi s t s  at a congres s  in 1959 , at the lake of Bled, actual ly 
comp letely rej ected ontological mat e r i a l i s m ,  thus r e j e c t ing the re­
f l e c t i on theory in gno s e o l o gy as c on t r a ry t o  t r u t h  and to M a rx and 
s eeing it as a philosophical precondit ion to  Stalin ism. 12 
Re cent papa l encyc l i c a l  l e t t e r s  such a s  "!!a t e r  e t  m agi s t r a , "  
"Pacem in terr i s , "  and "Populorum progres s io" and the Counci l  itself 
( 1962 -65) created a completely new c l i m a t e  o f  o p i n i on regarding the 
believers'  commitment in the pol i t ical sphere. At  i t s  Tenth Congress 
in 1 9 64 ,  the C ommun i s t  Party o f  I t a l y  rec i p r o c a t e d  by i s s u i n g  a new 
p rogram w i thout a s in g l e  word aga i n s t r e l i g i on and the Chu r c h ,  but 
w i th the claim that rel igion can, for bel ievers,  be a new s t imulus in 
the revo lut ionary t rans format ion of society. 
3 0  
Since these recent changes w i thin the Catholic Church, the con­
gres s e s  of the League of Communists  of Yugos lavia have never discussed 
the Program i t s e l f. However, some prominent Yugoslavian ideologis t s  
c laimed pub licly that "Communists-bel ievers have never been a prob lem 
a s  l ong a s  they have b e en p a t r i o t i c. " 1 3  · And in t h e  s e c ond ha l f  o f  
1 9 7 9  the Pres idency o f  the League of Commun i s t s  o f  Yugos lavia pub l icly 
a t t acked sectarianism in all its form s ,  among them sec tarianism toward 
r e l i g i ou s  c i t i z e n s  ( s e e  t h e  in t e rv i e w  w i th B r anko M i ku l i� ,  "Borba , "  
end of November 1979).  
The atti tude of the League of Commun i s t s  of Yugos l avia towards 
i t s  re ligious members w i l l  depend both on the members of the League of 
Communists  and also on the bel ievers and their ab i l i ty to  help e s tab­
l ish a more just  society wi thout any � priori tutelage. 
Conc lus ion 
One could say the fol lowing in conc lus ion : 
1)  Re l igion and the Church w i l l  be pol i t ical ly abused as  long as  
t h e  Church does not  r e a l i z e  t h a t  t h e  B ib l e  is  an i n s pi r a t i on r a the r 
than a n o r� i n  t h e  p o l i t i c a l  s ph e r e .  I t  i s  a r e l i g i ou s  b ook r a th e r  
than a po l i t ical program. Religion can be abused for pol i t ical pur­
po s e s  b o t h  by b e l i e v e r s  ( c l e rgy and h i e ra r chy) and , p l ay ing a p e r ­
fidious game, by various ideologies and pol i t ical bureaucracies.  What 
we have s a i d , mu t a t i s  mu t and i s ,  a l s o  app l i e s  t o  the Q u r ' a n  and t h e  
Mus l im communi ty. 
2 )  A f t e r  G a l i l e o ' s  examp l e ,  the Church r e a l i z ed t h a t  i t  c anno t 
b e  t h e  gua r d i an o f  t h e  n a t u r a l  s c i e n c e s  and h a s  renoun c e d  i t ,  in 
genera l ,  l ong ago. Ecc les ias t ical hegemony, however ,  tended to sur­
vive in the pol i t ical sphere unt i l  the Second Vat ican Counci l  ( 1962-
65).  No wise person would say that a rel igiou s  mathemat ician i s  not a 
proper bel iever if  he c la imed that two p lu s  two are five rather than 
four i f  God s o  w i shed. I f  a religious mathematician,  through a com­
plex and arbitrary proof,  c laimed his resu l t  to be dependent on God ' s  
w i l l ,  he  w o u l d  abu s e ,  n o t  reve r e ,  G od ' s  au t h o r i ty.  B e l i eve r s  them­
s e lves often make such abuses in the pol i t ical s phere ; c lerical bier� 
a r ch i e s  t o l e r a t e  t hem and b y  the i r  pa s s iv i t y i nd i r e c t l y c om p r omi s e  
God ' s  authori ty. Recent discussions on the a t t i tude of the hierarchy 
towards national socialism are very ins truc t ive in this respect. 14 
3) The S e c ond Va t i c an C ounc i l  ( in i t s  c on s t i tu t i on No. 4 2  
"Gaud ium e t  spe s " )  t ak i n g  i n t o  a c c ou n t  s u c h  dange r s  f o r  t he church 
s t a t e s :  "The Church is n o t , b y  i t s  m i s s i on and n a t u r e ,  t ie d  t o  any 
par ticular form of human cul ture, pol i t i co-econom ic,  or social system." 
4) In spite of  the abuses of  rel igion ,  the Church certainly did 
a l o t  for the e a r t h l y  h a p p in e s s  of i n d i v i du a l s  and s o c i e ty up t o  t h e  
French Revolution. Thi s  is  re c o gn i z e d  by M a rx i s t s  them s e lve s ,  e .g. , 
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Enge l s .  Howev e r ,  s in c e  the V i enna C ong r e s s  i n  1 8 1 5 un t i l  the F i r s t  
World War the Church and rel igion i n  Europe rather played the role of 
stabilizing the exi s t ing regimes and masking, though not el iminating, 
s u f f e r ing w h i c h  r o l e  w a s  in t ended f o r  the Church and t h e  C h r i s t i an 
re l igion by the bourgeoi s ie. Such pub lic ins trumen ta l ization of reli­
g i on and the Church i n t o  the pub l i c po l i t i c a l  l i fe i s  an i mp o r t ant 
root of pol it ical atheism as a dis tinctive phenomenon in the Christ ian 
Wes t .  
5 )  A f t e r  the S e c ond V a t i can C ounc i l  the Church r e turned t o  i t s  
b e g inning s .  I t  j o ins n o  po l i t i c a l  s y s t e m .  Thu s i t  p r e s e rve s the 
dignity of religion and, by de-po l i t icizing the church hierarchy, it 
ob j e c t ive ly po l i t i c i z e s  the b e l i ev e r  a s  c i t i z en. By t h i s  it h e l p s  
make society more democratic and at the same t ime makes the Gospel to 
be experienced as an inspirat ion. The s imi larities between this faith 
experience and religious l i fe in the early Church are obvi ous. How­
ever, a long t ime mus t pass for these processes to be unders tood and , 
moreover, accepted. But ,  a lot has already been done. 
6) We have treated in rather one - s ided fashion the s tance of the 
C ommun i s t  P a r t y  o f  Yugo s l av i a ,  i . e . , the League o f  C om m�n i s t s  o f  
Yugos lavia toward religion- - that i s ,  i t s  attitude toward s the Catholic 
Chur ch. S u ch an approach is p r i m a r i ly r e a l i s t i c ,  b u t  at the s ame 
time, also "one- s ided." 
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